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I’ve got dreams, dreams to remember . . . .—Otis Redding[1] 
 
[W]e must tap the well of our own collective imaginations . . . . do what earlier generations 
have done: dream.—Robin D. G. Kelley[2]
 
Historical dreams are our collective hopes and aspirations. Historical memories are what become of 
those dreams when filtered through the mesh of how we choose to represent reality. By looking at 
dreams and memories rooted in but not confined to the post-1954 South, I want to argue that historical 
dreams and historical memories are inextricably bound: dynamically interwoven and mutually 
constitutive. As a result, these memories and dreams are important to the researching and writing of all 
history, including southern history. 
One of the key tasks of world-class archival repositories like the Southern Historical Collection, then, 
must continue to be to serve as a home for the dreams as well as the memories of the South in 
particular, as a window onto the region, indeed the nation and the world. The vision of the Southern 
Historical Collection for the twenty-first century must be to continue to build the collection from a 
sensibility rooted in the South but opening out to not just the region, but also the nation and the world. 
The vision must be an expansive localism that embraces cosmopolitanism as against provincialism. In this 
way, the collection can further enhance its status as a world-class collection and will be able to 
contribute even more fully to cutting edge scholarly and public history work as well as the growing 
globalization of knowledge. 
Historical dreams and memories, then, reflect an integral engagement with material reality—conscious 
as well as unconscious attempts to shape that reality. These dreams and memories also provide 
windows onto ways in which individuals and groups understand and represent reality, the past, and even 
history. Rather than focusing on dreams as ephemera or the terrain of the subconscious or unconscious 
mind, the historical dreams recounted here reveal a dialectic, or put another way, a negotiation, 
between the world of hope, aspiration, and possibility—on one hand—and the world of agency and 
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constraint—on the other. While to some extent reflective of symbol and myth, these dreams are also 
reflective of lived experience, life lessons, and quotidian struggle. 
Following this line of thinking, archives are in a profound sense not just places to store and subsequently 
to view documents, but they are also the treasured repositories of dreams and memories. This vision of 
both the documentary sensibility and the documentary project thus sees both as cut from the same 
cloth. Both the documents themselves and the dreams and memories that they reveal are in fact 
essential raw materials for the writing of history. They are both vital to unlocking and to fathoming 
historical imagination as well as economic, political, social, cultural, even moral experience. Seen another 
way, historical dreams and memories are explanatory devices: ways to make sense of worlds old and 
new, past and present, and worlds being imagined. 
Section one is an examination of the visual and spatial geography of late Jim Crow (the 1950s and 1960s) 
in Greensboro, N.C.: its moorings, meanings, and legacy. The focus is how a group of black folk 
envisioned and traversed the space and place of Jim Crow. Here the archival challenge is to consider the 
extent to which collections like the Southern document and thus both help us to map and understand 
that lost world. The specifics of the discussion are even narrower: an analysis of an ongoing battle about 
what to do with the original building of the historic high school for local blacks and what that battle tells 
us about the dreams and memories of a representative group of black southerners. 
Section two is a discussion of the changing composition and character of Little Hayti—a historic African 
American community in Durham, N.C.—as revealed in the shifting landscape of its central thoroughfare: 
Fayetteville Street. The focus is the meanings and implications of the growing Latino migration to North 
Carolina in general and Durham in particular for relations between African Americans and Latinos, 
emphasizing African American perspectives. This extraordinary Latino migration and settlement not only 
speaks deeply to the enduring power of historical dreams and memories, but also how this area has 
become a site for the realization of those dreams and the creation of new memories. It is absolutely 
imperative that institutions like the Southern document this kind of transformative historical moment. 
I  
In May 2000, the Guilford County Board of Education approved a plan to raze James B. Dudley High 
School and to replace it with a wholly new 31.4 million dollar state-of-the art facility. That same decision 
included 12.2 million for the renovation of George A. Grimsley High School. Looking toward future 
needs, voters had already approved a two hundred million dollar bond to finance these and other much-
need projects and improvements. On the face of it, this might have appeared to be a progressive and 
popular decision. 
Dudley, the historic high school for African Americans, had been founded in 1928 and opened its doors 
to its first class in 1929. Up until 1971, when school integration came to Greensboro under the shadow 
of federal mandates, Dudley had been the high school that the vast majority of black Greensboro youth 
had attended. Those forty-two years had coincided with the steady growth of black Greensboro and its 
emergence as a vibrant and influential community. Those years also coincided with the increasing 
assertiveness of African Americans locally and nationally regarding their civil, political, and economic 
rights. The momentum of that assertiveness gathered steam and in time constituted itself in a formal 
Civil rights Movement that took root in Depression-era struggles, and especially in World War II 
struggles. By the 1950s, that strengthening momentum yielded the southern grassroots insurgency that 
led to key moments like the Montgomery Bus Boycott (1955–1956). 
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For Greensboro blacks in particular, the fact that the local black student-led sit-in at the F. W. 
Woolworth’s by four North Carolina A&T State University students in early February 1960 sparked the 
subsequent national student sit-in movement of the 1960s has remained a defining mark of black 
community history and equally deep local pride. The additional fact that three of the four original 
protestors—Ezell Blair, Jr., David Richmond, and Franklin McCain—were freshmen who had just 
graduated from Dudley that spring further enhanced the sense of pride in and relationship to this critical 
historical moment. Indeed that singular act of protest helped unleash a dynamic wave of student protest 
energies that washed over the nation, leading to the creation of the Student Nonviolent Coordinating 
Committee a little over two months later. Seen another way, that pioneering sit-in jumpstarted the 
national Civil Rights Movement. 
The history of Dudley High, especially in its initial forty-two years, has been inextricably bound with the 
local Civil Rights Movement. A crucial element of this ongoing freedom struggle was its multi-front 
offensive against legal and customary Jim Crow. Both the sit-in campaign and the school desegregation 
campaign waged in the wake of the 1954 Brown decision were central elements of that struggle. After 
1971 the local public schools experienced a period of significant integration. Today, however, in the 
wake of that very brief moment of integration, Dudley High has once again become a high school that 
principally serves local blacks. 
The current generation of black students who attend Dudley do so as part of a school system that has 
nominally achieved desegregation, even though a number of its schools, like Dudley, are fundamentally 
black. The trend toward both re-segregation and islands of all-black or all-minority schools amidst 
allegedly desegregated systems is a fact of life in early twentieth-first century America. A central part of 
the particular dilemma in trying to remake Dudley into an integrated school has been its deep and 
enduring legacy as the city’s historically black high school. Seventy-five years after its founding, during the 
post-Jim Crow and post-Civil Rights eras as well as the Jim Crow era, thus for most of its institutional 
history, Dudley has been pre-eminently the black high school. Neither the Civil rights-Black Power and 
post-Civil Rights-Black Power movements nor the uneven local efforts at school integration have 
materially altered the perception and representation of Dudley as a black school. 
Perhaps it was to be expected, then, that the board of education’s decision to demolish the old school 
building would ignite controversy. To allay the likelihood of such controversy, the board had chosen 
Harvey Gant, one of the most well-known and highly esteemed blacks in North Carolina—a renowned 
architect, former Charlotte mayor, and influential Democratic Party politician, to draw up the plans for 
the brand new Dudley. When Gant announced that renovating the old building would be prohibitively 
expensive and that building a totally new Dudley was the more feasible financial option, the fate of the 
original building appeared sealed. 
Not quite so fast. A growing number of Dudley boosters, mostly former Dudleyites from the pre-1971 
period, when the school built a solid reputation as a vital and striving institution that achieved much 
against the considerable odds of Jim Crow racism, created the Committee to Save Dudley. Led by a 
core of local activists including Goldie Wells, the committee sought to overturn the board of 
education’s decision to demolish the historic core 1929 building. Instead, they pushed for a revitalization 
of the previously rejected plan to build the new Dudley structures around a renovation of the original 
central building. To accomplish their goal, they met, strategized, organized, and mobilized, extending and 
building upon various networks and contacts within and outside the black community. 
They not only pushed their vision in the local media, especially the Greensboro News & Record, the 
influential local newspaper, but they also forged alliances with the preservation community, both 
Preservation North Carolina and Preservation Greensboro. Black participation in the national and local 
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preservation world has been historically limited, and the scene in Greensboro had mirrored this pattern. 
Indeed, the campaign to save the old Dudley building from the wrecking ball became both a powerful 
cross-racial coalition and thus an even more influential social movement when the Committee to Save 
Dudley joined forces with the local preservation community. 
Several factors came together to force the board of education to reconsider its initial decision to raze 
the original building. First and foremost, a second report commissioned by Preservation Greensboro 
and a third commissioned by the school board itself confirmed that the late 1920s structure could be 
renovated, keeping the core building fundamentally intact, without costing more than a new school. 
Cost considerations clearly played a determinative role in the board’s decision. Three days after the 
board received the report that it had commissioned, they reversed themselves and voted to renovate 
rather than raze Dudley. Finally, the heartfelt and savvy public pressure of the coalition between the 
Committee to Save Dudley and its allies had paid off. 
In addition to the fiscal considerations, other elements fed the board’s decision and energized the 
movement to save the foundational Dudley structure. For those who worked so hard to save the 
historic edifice, Dudley’s historic and symbolic meaning weighed far more heavily than mere financial 
considerations. Fortunately in this instance, the cost argument sustained the Save Dudley campaign. 
While the campaign and its supporters obviously saw cost as an important concern, for them cost 
considerations were plainly secondary. Dudley for them has remained, above all else, in spite of various 
efforts to remake it as multiracial and integrated, even ‘colorblind,’ a core black institution reflective of 
an illustrious local black past: a proud marker of black Greensboro and its distinctiveness. 
Local physician and Dudley alumnus Mark Fields labeled the school a “landmark institution.” Lewis 
Brandon observed, “The school was really important to the community as a symbol of excellence.” 
Greensboro News & Record columnist and Dudley alumnus Allen Johnson explained the view of Dudley as 
a “symbol of excellence.” Johnson spoke movingly of the historic structure as symbolizing Dudley’s pre-
integration, pre-1971 “glory days,” its “old soul”. That “old soul” was and remains a palpable and 
energetic spirit characterized by diligent local black struggle and, in turn, noteworthy achievement 
against racist and thus insuperable odds.[3]
In addition to this black community and black culture-based brief, or primary community symbol 
argument, for the pro-renovation campaign, there was also a compelling and interrelated preservation 
argument. For the black-led Campaign to Save Dudley and its large black community base of support, 
this preservation argument was, therefore, cut from the same cloth as the primary community symbol 
argument. This particular vision of the preservation argument found widespread black community 
support. “Many east Greensboro residents,” according to the Greensboro News & Record, believed the 
original edifice “was too historically important to lose.”[4] In other words, for them, that building had 
become priceless in large measure because it had risen above the stigma of Jim Crow and functioned 
primarily as a positive and uplifting, rather than negative and oppressive, symbol of that American 
apartheid era. 
For a variety of motives, at times mixed and complex, there were too few buildings from this earlier Jim 
Crow-era left in southeast Greensboro, the traditionally black quadrant of the city. Those motives 
included an understandable black desire to erase the Jim Crow past—to remove visual as well as 
geographic markers of this too often painful period—rather than preserve and thus memorialize it. 
While African Americans have demonstrated historically a deep cultural affinity for ‘home,’ that affinity 
has too often been undercut by the stifling realities of prejudice and discrimination. This dual-edged 
experience of ‘home,’ of place, has fed an equally powerful ambivalence toward the southern home and, 
even more so, the southern homeland, especially around bitter and sweet memories of the Jim Crow 
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period. The growing local awareness of the importance of preserving significant elements and structures 
from the past, even the Jim Crow past, reveals a growing black community understanding of the 
complexity of both historical memory and historical preservation as well as the complex relationship 
between them. 
These kinds of arguments found invaluable support, for a variety of reasons, in the largely white, 
institutional world of historic preservation. This support revealed a fascinating convergence between the 
burgeoning local black preservationist vision and the more traditional preservation rationale pushed by 
influential local whites. Seen another way, one need not be black to see the importance of preserving 
the historic 1920s-era Dudley core structure. As Preservation Greensboro, notably its executive 
director Heather Seifert, and Preservation North Carolina made abundantly clear, the building was a fine 
example of a historic structure in excellent physical shape and thus a most worthy candidate for formal 
historic preservation. Seifert explained that from her vantage point, “We felt maybe every angle hadn’t 
been researched.”[5] Having already met the formal criteria of historic importance, the structure was 
already on the National Register of Historic Places for its classic representation of 1920s-era 
architecture. 
In a related vein, a vital factor in the modern razing of buildings and the consequent destruction of 
neighborhoods, businesses, and commercial districts in black communities like southeast Greensboro 
has been urban renewal. In effect, in Greensboro as well as elsewhere nationally, urban renewal in black 
neighborhoods typically dismantled the Jim Crow era black business and commercial districts that 
served those communities in the twin yet often misguided causes of integration and "progress."[6] 
Wittingly and unwittingly, then, the insufficiently scrutinized and all-too-often racist yet ‘progressive’ and 
‘liberal’ reform of urban renewal has created havoc in black communities. On one hand, it is clear that 
the substandard and inferior quality of many of these structures necessitated their replacement. It is 
similarly clear that the necessity of improving municipal services—like sewers, water, gas, and 
electricity—in certain neighborhoods necessitated substantial changes. On the other hand, 
unfortunately, it is equally true that urban renewal led to the indiscriminant clearing and destruction of 
these kinds of neighborhoods and business and commercial districts without adequate, if any, concern 
for structures and areas that might and should have been preserved. 
So when the renovated and expanded school re-opened its doors in early April 2005, that auspicious 
moment represented a significant triumph for local black community activism, working in concert with 
influential white allies. Equally if not more important, the visually impressive campus has ignited 
considerable local pride, especially in black Greensboro. As Allen Johnson noted, “For Dudley alums 
such as myself, it’s no small pleasure to drive past the sprawling Lincoln Street campus that now 
resembles a little college, with its imposing brick façade and shiny new glass.” Tyler Young, then a 
current student, similarly observed that Dudley now “looks like college.”[7]
The schools grand re-opening also represented, symbolically, the revitalization of Dudley’s “old soul,” its 
ongoing search for its post-1971 soul, and the tense relationship between these souls. In other words, 
to what extent can Dudley’s “old soul” merge or co-exist with its post-1971 soul, especially its twenty-
first century soul? Seen another way, to what extent can Dudley’s black past merge or co-exist with its 
desegregated past, present, and future? Will the new and improved Dudley attract a more diverse 
student population, especially more white students? Past efforts to makeover Dudley in order to attract 
more white students have not succeeded, and there is little evidence to suggest that the most current 
makeover will have any greater success on that score. 
Regardless, with its “250,000 feet of new and renovated space,” doubling the school’s former physical 
size, a site able to accommodate 1600 and currently serving around 1400, Dudley is unquestionably a 
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beautiful, state-of-the-art facility. The 31 million dollars appear well spent. Many envision the successful 
renovation, perhaps best symbolized by a striking “amphitheater to replace the old commons area 
leading to the remodeled cafeteria,”[8] as combining the best of the past with the best of the present and 
future. “The new campus has been delivered as promised: bigger and better than before,” noted 
Johnson, “preserving the old while embracing the new.”[9]
The renovated and expanded Dudley thus represents not just the resurgence of its “old soul,” but also 
an equally if not more important effort to reconstruct its twenty-first century soul. Dudley alumnus 
Amos Quick, also a school board member, observed, “It makes me very happy that we were able to 
keep a part of the history and improve it.”[10] This popular representation of the improved Dudley 
campus as signifying forward looking progress rooted in the best of the past speaks revealingly to a 
gnawing and powerful tension between the pre-1971 past, on one hand, and the post-1971 period, 
present and future, on the other. That earlier period has come to be enshrined in local black memory as 
one of difficult struggle yet triumph. In striking contrast, the parallel yet related popular representation 
of the post-1971 period, the present, and the immediate future is the opposite: again, difficult struggle, 
but this time around—at best, mixed results, and at worst, failure. In this view, the troubles of the 
earlier period are obscured while those of the later period are magnified.[11]
Another crucial element of the impressive physical reconstruction of Dudley is what this process tells us 
about how the rest of Greensboro, notably the school board, views Dudley. One thing is certain: in 
recent and contemporary local consciousness outside the black community, Dudley remains the 
historically black high school as well as the recent and present black high school. Dudley’s enduring 
blackness is at once social, cultural, omnipresent and thus determinative. A clear signal sent by this 
massive reconstruction, then, is the ongoing post-Jim Crow effort among whites especially to seek to 
make amends for the sins of the past, particularly the shameful fiscal and resources shortchanging of 
black schools and educators, often without directly acknowledging those sins. Johnson thus writes that 
“This building . . . says clearly to a community that has been neglected over the years: You are 
important. You deserve the best we can provide.”[12] The reconstruction in this view confirms the 
necessity of the appearance as well as the reality of equal treatment and fairness toward Dudley 
specifically and black Greensboro generally. 
Another signal sent by Dudley’s reconstruction is the widespread recognition that first-rate facilities are 
a necessary but insufficient building block of a successful school. The undeniable challenge now is to 
reform the internal functioning of the school itself, most importantly to raise black student performance 
to the point where it matches the first-rate facility. As Johnson insists, “The facility clearly is the most 
impressive in the entire school system. But the reconstruction has only begun. Dudley is struggling 
academically. It lags in student achievement scores and it has taken on an unfair stigma of inferiority.”[13]
A critical element of raising achievement levels and, in turn, alleviating this “unfair stigma of inferiority” is 
both demanding and supporting the very best of Dudley’s students. This commitment to excellence in 
the classroom will necessitate extraordinary community support as well as extraordinary student 
efforts. Issuing an important clarion call, Johnson has urged “Dudley boosters and volunteers” to expand 
the momentum of the save Dudley campaign and funnel those energies into a scholastic revitalization at 
Dudley. “Let’s harness that enthusiasm and build new traditions in those freshly painted labs and 
classrooms. Now that Dudley has a new face it needs to restore its old soul.”[14] A modest caveat to this 
compelling challenge is in order. Rather than just restoring “its old soul,’ Dudley must now envision and 
construct a ‘twenty-first century soul,’ a soul that will resonate deeply among Dudley’s current and 
future generations, not just its alumnae, especially from the pre-1971 period. Dudley’s ‘twenty-first 
century soul’ must be rooted in the best of both the past and present and at the same time be shaped 
by inspiring dreams as well as hopeful visions of the future. 
 6
II
The large taco and burrito stand at the corner grabbed my eye, as I drove down Fayetteville Street 
looking for the familiar. A large hand-made black and white sign—black lettering on white background—
plastered on the side of the long gray food concession truck drew me in. The men, women, and 
adolescents milling around the truck were mostly Latino, with a smattering of African Americans. Many 
of the Latinos spoke Spanish; some spoke English; others spoke a hybrid tongue mixing Spanish and 
English that I’ve come to recognize as “Spanglish.” As it was close to lunchtime, business was picking up; 
conversations were growing louder, thicker and more animated; the respite of the midday meal was a 
welcome break in the work routine, a time to socialize with friends, acquaintances, and strangers. 
Having just flown in from northern California, where such trucks catering to locals looking for a quick 
bite to eat are commonplace, I experienced an ironic déjà vu. I had recently driven down Fayetteville 
Street, five or so years ago, but had noticed neither these bustling Latino canteens nor the growing 
numbers of Latinos peopling the houses, apartments, and stores dotting the street. For a while I thought 
I was ‘back home’ in the Bay Area, walking through Oakland’s Fruitvale District or San Francisco’s 
Mission District—thriving Bay Area Latino neighborhoods. Upon closer observation, however, it 
became clear that the remnants and realities of Fayetteville Street as a core black neighborhood 
persisted as well. Still, this was neither the Fayetteville Street that I remembered from the years I spent 
in Durham—1969 to 1973—nor from the frequent subsequent visits down through the 1990s. The 
change must have begun to take shape noticeably in the 1990s. But, somehow I had missed it until lately. 
Blocks, houses, and apartments also featured African Americans moving among fellow African Americans 
and also moving among their relatively new Latino neighbors. On the surface, all appeared to be going 
well. Soul food establishments (especially barbecue joints), corner convenience and liquor stores, barber 
shops, beauty shops, nail salons catering to a predominantly African American clientele suggested that 
this increasingly ethno-racially diverse neighborhood in fact maintained much of its previous defining 
African American flavor, many of its distinctive African American markers. Ever since this early 2005 trip 
and that provocative series of ethnographic observations, I have often pondered how well in fact these 
relatively new neighbors actually co-exist and the degree to which they actually interact with one 
another. 
Several years earlier, on one of those blazing hot and sticky summer days that make you long for fall or 
spring, I happened into a branch of the Bank of America to make a deposit. Somewhat disoriented by 
the rapid transition from the stifling humidity and heat of the outside to the overly refrigerated inside 
bank environment, I saw what I took to be two separate service lines and paused to figure out which 
one I should join. Not quite fully acclimated to the cold bank, I thought I observed a line for whites to 
the left and a line for people of color to the right. Without stopping to think, I began to get mad and 
began to wonder to myself: “What the hell is going on up in here? Why are all the blacks and Latinos in 
one line and all the whites in another? Is this Jim Crow revisited? Is this a flashback? A hot flash? Maybe 
it’s a dream? Do I have to call up the NAACP, or even MALDEF—the Mexican American Legal Defense 
and Education Fund—to get this mess straightened out?” 
With my head spinning from heat exhaustion and air conditioning chill, it took a few minutes for me to 
come to my senses. Once I did, I noticed that one line was clearly reserved for those who held accounts 
with Bank of America and the other line was plainly marked for those who did not have accounts with 
the bank. At the very least I felt this meant that an immediate and boisterous protest action on my part 
would not be necessary, so I got in the account holders line, which by that time included a number of 
Asian Americans as well as Latino Americans, African Americans, and European Americans. Everything 
seemed ok. 
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Or was it? Once I pondered a bit more deeply the apparent rationale for the two lines, I still couldn’t 
justify the necessity for separate lines for account holders and non-account holders. Upon closer 
inspection, the two-line policy struck me even more forcefully as a highly discriminatory policy clearly 
aimed at stigmatizing poorer, working class, nonwhite bank patrons, notably those who just happened to 
be Latino migrant workers, and those most likely not to have accounts with the bank. Maybe a call to 
the NAACP/MALDEF was in order still. 
When I tried to discuss this critical view with a few fellow bank patrons and the teller, my concerns fell 
on deaf ears. The fact that an allegedly benign yet highly discriminatory bank policy struck me as 
reminiscent of white supremacist practices of the pre-Civil Rights South is the point to be highlighted 
here. Why, I thought at the time and today, was it necessary to separate into different lines account 
holders and non-account holders? To what extent did a policy hopefully designed with a non-
discriminatory intent in fact have highly discriminatory effects, notably across class, citizenship, and 
ethno-racial lines? To what extent did what I believe I observed that day—conscious and invidious 
discrimination against poor, working class patrons, particularly Latino migrant laborers—in fact be the 
case? To what extent was it a part of the larger patterns of material and structural constraints rooted in 
invidious distinctions of race, class and citizenship that warp the lives of the working classes, the working 
poor, and migrant workers in particular? 
Several features of the fast-growing North Carolina Latino population merit consideration. First and 
most notably, Latinos are the most rapidly growing minority in North Carolina and in many states 
nationwide. In the 1990s, the Latino population in North Carolina increased from 76,726 to 378,963: a 
four hundred percent rate of growth and the largest such rate of growth for a state in the 1990s. As of 
2000, North Carolina ranked fifteenth on the list of states by Latino population size, just behind 
Nevada’s 393,970. Five of the thirty counties in all of the United States that experienced the largest 
increase in their 1990s Latino population were in North Carolina. Indeed by 2000 Latinos made up five 
percent of North Carolina’s population. The relative youth of this population (over half are between 
eighteen and thirty-five), the fact that the numbers and percentage of Latino settlers are growing, and 
projections of continued high immigration rates spurred by economic growth and opportunity combine 
to suggest continued dramatic population growth.[15]
Second, as social scientific data on these significant demographic shifts develop, qualitative as well as 
quantitative analyses will become increasingly necessary to help make sense of the facts and figures: to 
unravel the textures and meanings of Latino experiences in North Carolina. The lives of Latino settlers, 
migrant workers, and seasonal workers must be understood separately as well as part of a larger Latino 
experience.[16] What are the connections and disconnections among the sectors of this population? We 
need to know much more about the emerging historical trajectory—origins, development, 
consequences, and meanings—of the various elements of the Latino population as well as the population 
as a whole. How do the lives of these Latinos compare to those of Latinos moving to other places? How 
do these experiences compare with those of other people of color as well as whites with comparable 
profiles? 
Third, the emergence of Latino cultures and communities has begun to re-shape the black-white binary, 
which so powerfully shaped the South of the past. Spanish language newspapers, Latino-directed local 
radio and television programming, Latino business and commercial enterprise, emerging Latino 
leadership, and revitalized Catholic churches evidence this impact. The fast-growing Latino population is 
in large part a direct consequence of a thriving low wage economy helping to fuel the state’s economic 
growth. While issues of language and citizenship status undercut Latino political clout, Latino 
politicization continues apace. In the twenty-first century, southeastern states like North Carolina must 
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come to grips with its increasing “brownness” and the many and complex ways this “brownness” is 
remaking a binary South into a more multiracial, multicultural region, like the Southwest and West.[17]
The transformation of Fayetteville Street from a major traffic artery serving a core black community to a 
more mixed community, and in sections to a decidedly Latino community demonstrates a local variation 
of the process of barrioization observed in the West in the course of the twentieth century.[18] The 
migration, settlement, and urbanization of Latinos have profoundly shaped cities as different as El Paso, 
Los Angeles, and Chicago as well as the histories and landscapes of the West, Southwest, and Midwest. 
Similar processes are now remaking the South. Especially revealing in Durham, though, are the ways in 
which these processes are reflected in the transition of the community surrounding Fayetteville Street 
from an African American one to a mixed and Latino area. 
Latino migrants have moved into this formerly core black community precisely because this particular 
community is largely working class and poor, with relatively few barriers to their settlement. As 
newcomers often with relatively few resources, they can manage settling there. While their adjustment 
can often be trying, there are places such as Durham’s Hispanic Center that provide English language 
instruction, job search assistance, and housing help. Those who are not citizens can also get local help 
managing that challenge. The positive impact of Latino migrants on the local and state economy is clear. 
Their exemplary work ethic, notably their willingness to do low wage and less desirable jobs, marks 
them off in a vital way, in spite of differences, as fundamentally like “us”: striving, productive, and thus 
welcome. Their commitment to core American cultural notions of hard work and upward mobility 
confirms that they share versions of the American Dream and American Success, U.S.-style. 
Their willingness to do the kinds of harsh work that local working class whites and blacks increasingly 
frown upon marks these migrants as important, though ultimately disposable, cogs in a booming 
economic engine. The fact that such labor typically lacks benefits and opportunities for real advancement 
means that their actual prospects for upward mobility are severely limited. The competition that at 
times spills over into friction between African Americans and Latino Americans over the limited 
resources available to the working class and the working poor is a variation on a historical pattern of 
ethno-racial conflict driven by these kinds of issues. Intra-group competition is thus a dynamic and at 
points combustible reality. 
The highly impressionistic and limited evidence that I have culled from informal and formal discussions 
with longtime African American residents in Durham suggests a complicated portrait of emerging 
African American-Latino relations. In these conversations I have detected evidence of tolerance, 
understanding, and good will, on one hand, and counter evidence of racist stereotyping, intolerance, and 
ill will, on the other. I have uncovered limited understanding of the histories and cultures of Latino 
Americans, whether one looks to those groups more associated with the East Coast, say Puerto Ricans, 
Dominicans and Cubans, or those more associated with the southwest and the West, say Mexicans, El 
Salvadorans, and Guatemalans. The rough picture that I see is a dialectic of acceptance and rejection 
headed in the direction of greater acceptance, conflicts and difficulties notwithstanding. 
Some of the African Americans I have spoken to applaud the willingness of migrant Latino workers to 
do the kinds of work that many African Americans and poor whites are no longer willing to do, for 
whatever reason. Similarly, they laud what they see of Latino culture and their core beliefs and values: 
especially commitments to family and kin, to the education of their children, to the Catholic Church, and 
to upward mobility, the American success ethic, and the American Dream. While some of these Latino 
migrants and immigrants are not American citizens, untold numbers clearly have their sights set on that 
prize. In crucial ways, these African Americans see their new Latino neighbors, whether citizen or non-
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citizen, much as they see themselves: as a group, as a class, and as a nation struggling for opportunity and 
advancement in a system that all too often still favors whites. 
On the downside, a smaller though vocal number of African Americans depict their new Latino 
neighbors in conflictual and stereotypical terms. One hears racist references drawn largely from the 
popular culture to “Frito Bandito,” “La Cucaracha,” and the “Mexican Hat Dance.” One also hears 
demands that their new Latino neighbors go back to where they came from. From this ignorant and 
hurtful perspective, Latinos are represented as “taking” jobs rightfully belonging to native southerners, 
black and white, notwithstanding the fact that many of those very same white and black southerners are 
no longer willing to perform those jobs. The fact that the very same racist logic now being used to 
stigmatize and oppress Latinos has been essential to the rationale for the demonization and economic 
repression of African Americans has no salience within this view. 
Here one detects a strong fear and an equally strong and related bias rooted in labor competition—real 
and imagined. In addition, one notes a strong anti-migrant, anti-outsider, anti-foreign bias that reveals a 
deep fear and distrust of “others.” Indeed these fears and biases mutually reinforce one another and 
obscure the ability of this group of African Americans to see their Latino neighbors in more tolerant and 
hopeful ways. Clearly there is much communication, education and politicization that must take place to 
alleviate this worldview and first and foremost, its all too often negative consequences for Latino 
Americans. Secondarily, this effort at cross-cultural and cross-community outreach and understanding 
must enable African Americans who hold such views to see the many ways in which such racism 
diminishes those who hold such views and the worlds of which they are a part. 
Not only does this impressionistic picture need to be examined carefully for whatever it might tell us, 
but we desperately need to know in full and elaborate detail how and with what consequences Latinos 
themselves perceive their evolving experiences in the “Old North State.” And how, for example, they 
view and interact with their black neighbors. For new settlers, migrants, and seasonal workers alike it is 
imperative to seek to understand their experiences on their own terms. A subsequent and necessary 
project is to compare and contrast their experiences with like experiences in other comparable and 
current locations and at other times. For old settlers, it is important to see how they interact with and 
assess for themselves as well as for their new Latino neighbors the impact of this relatively new Latino 
influx. The booming Latino presence in the southeast, and North Carolina especially, cries out for 
complete documentation, full and careful analysis, and progressive policy initiatives. Latino voices, 
visions, and perspectives as well as the work of Latino activists, archivists, and scholars will be essential 
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